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Abstract 


Right from the beginning of human race, man has been in quest of 
finding out his origin, origin of where he lives that is the Universe 
and of his whereabouts which is the environment, plants and 
animals. 

There have many debates in history about this and it is all heated 
up in recent times courtesy Darwinism, evolution and religion. 


Here in this article we prove the relation of religion with 
cosmology, evolution and anthropology to solve the issue on 
“transcendence” and origin and design of universe, especially 
earth, its structure and human body, thereof providing evidences 
of plant and animal origins and compare it with human beings. 
The purpose is to debate the cosmos types of evolution and 
human behavior in the light of Islam. So evidences and proofs 
consists of Qur’an, Hadith and opinions of Muslim Theologians 
and their compatibility with contemporary fields of knowledge. 
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Introduction: 

The debate of the origin of the universe and that of human beings is as old 
as the humans themselves. Historical documents show that human mind 
have always quested to know its origin and perceived many results, some 
of which were philosophical, some theological and some scientific in the 


modern day. 


As for Religion, it presents the most clear picture of them all as it has divine 
origins itself. So, in the field of divinity there is no confusion as to what 
could have been the “origins”, rather its very clear that the origin and the 


first blood belongs to the Creator. 


As for in Islam, it not only gives us evidences of creation by God but also 
argues the idea philosophically. Modern day scientists have confirmed 
many texts of the Qur’an and Ahadith which talks about cosmology, human 
creation and norms of a society in great detail to be proved rationally, 
scientifically and practically which are cross checked and tested all the way 


as well. 


Adding to the need in contemporary era about the presupposition of the 
issue, it was Charles Darwin who initiated the debate about evolution and 
Natural selection. Following his path were famous Scientist Stephen 
Hawking, and the notorious writer Richard Dawkins. Hawking, promoted 


the idea of a grand design without a Maker and Dawkins is famous 


preacher of atheism who rejects the existence of God and a divine creator 


of universe and all the creatures. 


Islamic View Point on the Origin of Everything: 


The basic doctrine of Islam is Tawheed. And under the further explanation 
of Tawheed the belief in the attributes Allah. One out of such attributes is 


“Al-Khaliq” meaning the creator. 


anal) Al- The The One who brings everything from non- 


Khaaliq Creator existence to existence 


Islam Creation Story 


Passages relating to creation occur in the Qur'an is different places, such as: 
"Verily in the heavens and the earth are signs for those who believe. And in 
the creation of yourselves, and the fact that animals are scattered (through 
the earth), are signs for those of assured faith. And in the alternation of 
night and day, and that fact that Allah sends down sustenance from the sky, 
and revives therewith the earth after its death, and in the change of the 


winds, are signs for those who are wise" (45:3-5). 


Big Bang? 


The Qur'an says that "the heavens and the earth were joined together as 
one unit, before We clove them asunder" (21:30). Following this big 
explosion, Allah "turned to the sky, and it had been (as) smoke. He said to it 
and to the earth: 'Come together, willingly or unwillingly.’ They said: 'We 
come (together) in willing obedience" (41:11). Thus the elements and what 
was to become the planets and stars began to cool, come together, and 
form into shape, following the natural laws that Allah established in the 


universe. 


The Qur'an further states that Allah created the sun, the moon, and the 
planets, each with their own individual courses or orbits. "It is He Who 
created the night and the day, and the sun and the moon; all (the celestial 


bodies) swim along, each in its rounded course" (21:33). 


Expansion of Universe 


"The heavens, We have built them with power. And verily, we are 
expanding it" (51:47). There has been some historical debate among 
Muslim scholars about the precise meaning of this verse, since knowledge 


of the universe's expansion was only recently discovered. 


Six Days? 


The Qur'an states that "Allah created the heavens and the earth, and all 
that is between them, in six days" (7:54). While on the surface this might 
seem similar to the account related in the Bible, there are some important 


distinctions. 


The verses that mention "six days" use the Arabic word "youm" (day). This 
word appears several other times in the Qur'an, each denoting a different 
measurement of time. In one case, the measure of a day is equated with 
50,000 years (70:4), whereas another verse states that "a day in the sight of 
your Lord is like 1,000 years of your reckoning" (22:47). The word "youm" is 
thus understood, within the Qur'an, to be a long period of time -- an era or 
eon. Therefore, Muslims interpret the description of a "six day" creation as 
six distinct periods or eons. The length of these periods is not precisely 
defined, nor are the specific developments that took place during each 


period. 


After completing the Creation, the Qur'an describes that Allah "settled 
Himself upon the Throne" (57:4) to oversee His work. A distinct point is 
made to counter the Biblical idea of a day of rest: "We created the heavens 
and the earth and all that is between them in six days, nor did any sense of 


weariness touch Us" (50:38). 


Allah is never "done" with His work, because the process of creation is 


ongoing. Each new child who is born, every seed that sprouts into a sapling, 
every new species that appears on earth, is part of the ongoing process of 
Allah's creation. "He it is Who created the heavens and the earth in six 
days, then established Himself on the Throne. He knows what enters within 
the heart of the earth, and what comes forth out of it, what comes down 
from heaven, and what mounts up to it. And He is with you wherever you 


may be. And Allah sees well all that you do" (57:4). 


The Qur'anic account of creation is in line with modern scientific thought 
about the development of the universe and life on earth. Muslims 
acknowledge that life developed over a long period of time, but see Allah's 
power behind it all. Descriptions of creation in the Qur'an are set in context 
to remind the readers of Allah's majesty and wisdom. "What is the matter 
with you, that you are not conscious of Allah's majesty, seeing that it is He 
Who has created you in diverse stages? See you not how Allah has created 
the seven heavens one above another, and made the moon a light in their 
midst, and made the sun as a (glorious) lamp? And Allah has produced you 


from the earth, growing (gradually)" (71:13-17). 


Life Came From Water 


The Qur'an describes that Allah "made from water every living thing" 
(21:30). Another verse describes how "Allah has created every animal from 
water. Of them are some that creep on their bellies, some that walk on two 


legs, and some that walk on four. Allah creates what He wills, for truly Allah 


has power over all things" (24:45). These verses support the scientific 


theory that life began in the Earth's oceans. 


Creation of Adam & Eve 


While Islam recognizes the general idea of the development of life in 
stages, over a period of time, human beings are considered as a special act 
of creation. Islam teaches that human beings are a unique life form that 
was created by Allah in a special way, with unique gifts and abilities unlike 
any other: a soul and conscience, knowledge, and free will. In short, 
Muslims do not believe that human beings randomly evolved from apes. 
The life of human beings began with the creation of two people, a male and 


a female named Adam and Hawwa (Eve). 


The Qur'an describes how Allah created Adam: "We created man from 
sounding clay, from mud moulded into shape..." (15:26). And, "He began 
the creation of man from clay, and made his progeny from a quintessence 
of fluid" (32:7-8). Thus, human beings have a fundamental attachment to 


the earth. 


While the creation of Eve is not described in detail, the Qur'an does make it 
clear that a "mate" was created with Adam, from the same nature and soul. 
"It is He Who created you from a single person, and made his mate of like 
nature, in order that he might dwell with her in love" (7:189). She is not 


mentioned by name in the Qur'an, but in Islamic tradition she is known as 


"Hawwa'" (Eve). 


From these two individuals, generations of human beings have inhabited 
the earth. "Oh humankind! We created you from a single pair of a male and 
a female, and made you into nations and tribes, so that you may know each 
other (not that ye may despise each other). Verily the most honored among 
you in the sight of Allah is the who is the most righteous of you. And Allah 


has full knowledge and is well acquainted (with all things)" (49:13). 
Creation of the First human “Adam” explained in the Qur’an: 


Allah created Adam with His hand and breathed into him his soul created by Him, 


and told His angels to prostrate to him. 
Allah created Adam from dust, as He says (interpretation of the meaning): 


“Verily, the likeness of ‘Eesa (Jesus) before Allah is the likeness of Adam. He 


created him from dust, then (He) said to him: ‘Be!’ — and he was” 
[Aal ‘Imraan 3:59] 

Cosmology Explained: 

The Quran on the Expanding Universe and the Big Bang Theory: 


Hubble’s Law 
For thousands of years, astronomers wrestled with basic questions concerning 


the universe. Until the early 1920's, it was believed that the universe had always 


been in existence; also, that the size of the universe was fixed and not 

changing. However, in 1912, the American astronomer, Vesto Slipher, made a 
discovery that would soon change astronomers’ beliefs about the 

universe. Slipher, noticed that the galaxies were moving away from earth at huge 
velocities. These observations provided the first evidence supporting the 


expanding-universe theory. 


Before the invention of the telescope in 1608, man could do little more than 


wonder about the origin of the universe. (Courtesy: NASA) 


In 1916, Albert Einstein formulated his General Theory of Relativity that indicated 
that the universe must be either expanding or contracting. Confirmation of the 
expanding-universe theory finally came in 1929 in the hands of the well known 


American astronomer Edwin Hubble. 


By observing redshifts in the light wavelengths emitted by galaxies, Hubble found 
that galaxies were not fixed in their position; instead, they were actually moving 
away from us with speeds proportional to their distance from earth (Hubble's 
Law). The only explanation for this observation was that the universe had to be 
expanding. Hubble’s discovery is regarded as one of the greatest in the history of 
astronomy. In 1929, he published the velocity-time relation which is the basis of 
modern cosmology. In the years to come, with further observations, the 


expanding-universe theory was accepted by scientists and astronomers alike. 


With the Hooker Telescope, Hubble discovered that the galaxies were moving 


away us. Above are photos of known galaxies. (Courtesy: NASA) 


Yet, astonishingly well before telescopes were even invented and well before 
Hubble published his Law, Prophet Muhammad used to recite a verse of the 


Quran to his companions that ultimately stated that the universe is expanding. 


“And the heaven We created with might, and indeed We are (its) expander.” 


(Quran 51:47) 


At the time of the revelation of the Quran, the word “space” was not known, and 
people used the word “heaven” to refer to what lies above the Earth. In the 
above verse, the word “heaven” is referring to space and the known 

universe. The verse points out that space, and thus the universe, happens to be 


expanding, just as Hubble’s Law states. 


That the Quran mentioned such a fact centuries before the invention of the first 
telescope, at a time when there was primitive knowledge in science, is considered 
remarkable. This is more so considering that, like many people in his time, 
Prophet Muhammad happened to be illiterate and simply could not have been 
aware of such facts by himself. Could it be that he had truly received divine 


revelation from the Creator and Originator of the universe? 


The Big Bang Theory 


Soon after Hubble published his theory, he went on to discover that not only were 


galaxies moving away from the Earth, but were also moving away from one 


another. This meant that the universe happened to be expanding in every 
direction, in the same way a balloon expands when filled with air. Hubble’s new 


findings placed the foundations for the Big Bang theory. 


The Big Bang theory states that around 12-15 billion years ago the universe came 
into existence from one single extremely hot and dense point, and that something 
triggered the explosion of this point that brought about the beginning of the 


universe. The universe, since then, has been expanding from this single point. 


Later, in 1965, radio astronomers Arno Penzias and Robert Wilson made a Noble 
Prize winning discovery that confirmed the Big Bang theory. Prior to their 
discovery, the theory implied that if the single point from which the universe 
came into existence was initially extremely hot, then remnants of this heat should 
be found. This remnant heat is exactly what Penzias and Wilson found. In 1965, 
Penzias and Wilson discovered a 2.725 degree Kelvin Cosmic Microwave 
Background Radiation (CMB) that spreads through the universe. Thus, it was 
understood that the radiation found was a remnant of the initial stages of the Big 
Bang. Presently, the Big Bang theory is accepted by the vast majority of scientists 


and astronomers. 


A microwave map of the leftover from the Big Bang that gave birth to the 


universe. (Courtesy: NASA) 


It is mentioned in the Quran: 


“He (God) is the Originator of the heavens and the earth...” (Quran 6:101) 


“Is not He who created the heavens and the earth Able to create the likes of 
them? Yes; and He is the Knowing Creator. His command is only when He intends 


a thing that He says to it, ‘Be,’ and it is.” (Quran 36:81-82) 


The above verses prove that the universe had a beginning, that God was behind 
its creation, and all that God needs to do in order to create is to say “Be,” and it 
is. Could this be an explanation as to what triggered off the explosion that 


brought about the beginning of the universe? 
The Quran also mentions: 


“Have those who disbelieved not considered that the heavens and the earth were 
a joined entity, then We separated them, and made from water every living 


thing? Then will they not believe?” (Quran 21:30) 


Muslim scholars who have explained the previous verse mention that the heavens 
and earth were once one, and then God caused them to separate and form into 
the seven heavens and Earth. Yet, due to the limitations of science and 
technology at the time of the revelation of the Quran (and for centuries to 
follow), no scholar was able to give much detail about how exactly the heavens 
and earth were created. What the scholars could explain was the precise 
meaning of each word in Arabic in the verse, as well as the overall meaning of the 


verse. 


In the previous verse, the Arabic words ratg and fatag are used. The word ratq 


Deut Mots 


can be translated into “entity” “sewn to” “joined together” or “closed up”. The 
meaning of these translations all circulate around something that is mixed and 
that has a separate and distinct existence. The verb fataq is translated into “We 


unstitched” “We clove them asunder” “We separated” or “We have opened 


them”. These meanings imply that something comes into being by an action of 
splitting or tearing apart. The sprouting of a seed from the soil is a good example 


of a similar illustration of the meaning of the verb fataq. 


With the introduction of the Big Bang theory, it soon became clear to Muslim 
scholars that the details mentioned with regards to the theory go identically hand 
in hand with the description of the creation of the universe in verse 30 of chapter 
21 of the Quran. The theory states that e extremely hot and dense point; that 
exploded and brought about the beginning of the universe, matches what is 
mentioned in the verse that the heaven and Earth (thus the universe) where once 
joined together, and then split apart. Once again, the only possible explanation is 
that Prophet Muhammad had truly received divine revelation from God, The 


Creator and Originator of the universe. 


Evolution Explained: 


Exponents of evolution have recognized the weakness of the empirical argument. 
Thus Darwin, for one, was rather cautious in the expression of his views. “Darwin 
himself never claimed to provide proof of evolution or of the origin of species”, 
admits the britannica article; “what he did claim was that if evolution has 
occurred, a number of otherwise inexplicable facts are readily explained”. 
Whatever the prime factors motivating and driving the evolutionists movement, 
the balance was tipped in its favor, not by any clear cut evidence, but by rational 


and ideological considerations of various kinds. 


Dampier, for instance, a staunch evolutionist himself, admits as much when he 


writes: 


“Haeckel and other materialists, and in their train Teutonic philosophers and 
political theorists, joined to create that Darwinism which made many of his 
followers more Darwinian than Darwin himself. Men accepted natural selection as 
a proved and adequate cause of evolution and the origin of species. Darwinism 
ceased to be a tentative scientific theory and became a philosophy, almost a 


religion.” 


It is clear, in any case, that the theory of evolution was a timely doctrine, and that 
conditions favoring its reception had been prepared in advance by some of the 
major currents of European thought. As Hossein Nasr, another historian of 


science, observes: 


“Rarely in fact has a theory connected with a particular science had such wide 
acceptance, perhaps because the theory of evolution itself, instead of being a 
scientific theory that became popularized, began as a general tendency that 
entered into the domain of biology. For this very reason it soon gained 


acceptance more as a dogma than as a useful scientific hypothesis”. 


To be sure, the dogmatic or a priori character of the doctrine remains largely 
unrecognized, and in scientific circles the belief is still widespread that evolution 
has been empirically verified beyond reasonable doubt. And yet, surprisingly, the 


contrary is also admitted often enough. 


The Transcendence: 


There is a sharp yet oft-overlooked distinction between scientific knowledge and 


scientistic belief; the latter refers to entities that are not in truth observable, and 


affirms something that is in fact unverifiable. Science does not operate in a 
vacuum, and only the smallest portion what is normally presupposed in technical 
discourse itself subject to scientific analysis. Here one must look invariably to 
discover “the other side” of the intellectual coin: the hidden imprecisions, for 
instance that mitigate the formidable exactitudes of science, and the groundless 
fantasies that temper its austere sobriety. And here, too, most assuredly are to be 
found those sweeping tenets that filter down into the non-scientific strata of the 
technological society to become its officially recognized world-view. 
Transcendence ferrets out and examines some of the major facets of current 
scientistic belief by focusing, firstly upon the fundamental dogma of the physical 
sciences, following which it traces the development of the remarkable notion and 
considers its standing in contemporary philosophical literature, the results of this 
inquiry not being propitious to the scientistic Weltanschauung, to that familiar 
picture of the cosmos which has been disseminated under imprimatur of physics. 
Then it considers the question of organic evolution and the psychological theories 
of Freud and Jung, endeavoring in each case to discern the line of demarcation 
between science and scientistic fantasy. Finally it soeaks of the concept of 
“transcendence” which is neither scientific nor scientistic, but strictly 
metaphysical yet, like the mathematical zero, this seeming “nothing” turns out to 
be important-crucial. It helps us discover the proliferation of scientistic beliefs has 
seriously obstructed our collective vision, that it has in fact estrange us from an 
immemorial wisdom that has nurtured mankind — at least its more enlightened 


members- throughout the ages. 


Origin, Anthropology and Islam: 


The emergence of Islam as an object of anthropological inquiry results froma 
series of shifts internal to the discipline. Until the late 1960s, anthropologists had 
centered their attention on the so-called “primitive religions” surviving in remote 
areas. Through the scientific study of archaic religious forms, Victorian scholars 
sought to reveal the origins of faith. Functionalist anthropologists largely dropped 
this quest for origins, but they insisted that primitive and localized religions teach 
us about the nature of religious sentiments. Meanwhile, the research on Islam 
was Carried out by Orientalists. Even in the anthropological writings of those 
studying societies shaped by Islamic beliefs, Islam is framed as an element of 
context, rather than as an object of inquiry. The situation changed following the 
publication of Clifford Geertz’s Islam Observed (Geertz 1968, cited under 
Theoretical Essays) and Ernest Gellner’s Saints of the Atlas, (Gellner 1969, cited 
under Mysticism and Syncretism) which signal the emergence of the anthropology 
of Islam as a distinct field of research. Yet in spite of this development, Geertz, 
Gellner, and their pupils never quite challenged the scientific division of labor that 
assigned to anthropology the task of studying localized religious forms. Rather, 
they mapped this division onto Islam itself: unlike Orientalists interested in the 
“scriptural Islam” of the urban elite, they suggested anthropologists focus on the 
“oopular Islam” embraced by small-scale, rural societies. Scholars working within 
this framework have produced a wealth of ethnographic studies on syncretism, 
Sufism, mysticism, and other manifestation of religiosity deemed hostile to the 
urban Islamic orthodoxy. But soon thereafter, following the publication of Edward 


Said’s Orientalism (1978) and Writing Culture (1986), edited by James Clifford and 


George Marcus, anthropology came under severe criticism for having produced 
essentialist and ahistorical cultural descriptions used by colonial powers to 
reshape non-Western traditions in accordance with their modernist imperial 
project. Within the field of anthropological scholarship on Islam, these debates 
were also influenced by Talal Asad’s critical intervention (“The Idea of an 
Anthropology of Islam”; Asad 1986, cited under Theoretical Essays), questioning 
the value of separating scriptural Islam from popular Islam, as well as the old 
division of labor between Orientalists and anthropologists. In many respects, this 
intervention provided the groundwork to what Bowen 2012 (cited under General 
Overviews) called the “new anthropology of Islam,” emerging in the early 2000s. 
Drawing on the various efforts to capture the complexity and diversity of Islamic 
societies, these recent studies have opened up new sets of questions about law, 
authority, politics, ethics, and secularism—and pushed them well beyond the 


limits of the discipline. 


Reasoning: 


While anthropologists started researching Islamic societies in the late 1940s, 
Geertz 1968 was the first to articulate the potential and promises of an 
anthropological approach to Islam. Arguing that religious life must be studied 
comparatively, he juxtaposed Indonesian and Moroccan Islamic experiences, but 
also portrayed “scripturalism” and “mysticism” as two distinct (if not opposed) 
forms of faith. The theoretical contributions of Gellner 1981 and Gilsenan 1982 
reaffirmed this dichotomy between a version of Islam grounded in textual 
knowledge and mystical forms of faith informed by local beliefs. El-Zein 1977 


famously rejected this approach, suggesting instead that anthropologists reckon 


with the fact that the world is made of multiple “Islams.” These efforts to 
distinguish various versions of Islam were the target of Asad 1986, a game- 
changing intervention. Asad argued that although Islamic practices and concepts 
are heterogeneous, they all aspire to cohere with the founding texts of Islam. 
Therefore, he added, anthropologists interested in Islam cannot afford to ignore 
these texts, nor can they overlook the ways in which they inform practices 


described as “Islamic.” 


Conclusion: 


We conclude, that sciences of origins have a strong relation with religion and 
specially Islam. As there is cosmology discussed in great detail in Islam, similarly 
evolution has also been discussed as the hadith describes prophet Adam was 60 
hands tall and the man today is 6 feet tall, this is evolution approved by Islam yet 
in homogenous species and not in heterogeneous like fish to man (as described 


by Dawkins) or monkey to man (as described by Darwin). 


Yet the anthropological analysis reveals that in history the Islamic civilization has 
affirmed the unchanged specie yet the ever changing social behaviours and norms 
of a society which provides the variety of opinion in analyzing origin of man and 
universe, hence providing conclusive evidences on the debate on course in the 


contemporary era. 
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